What can the past mean to us? People look back for various reasons, but shared by all is the need to acquire a sense of self and of identity. I am more than what the thin present defines. (Tuan, 1977: 186) There is today much evidence that the cosmopolitan ethos is associated with geographical mobility. Both quantitative and qualitative studies have shown that extensive travel, (trans)migration and/or longer stays in foreign places can be taken as predictors of cosmopolitan values (Mau et al., 2008; Pichler, 2008; Kennedy, 2009; Mau, 2010; Jansson, 2011; Weibull, 2013) . Mobility as such is of little or no significance, however. What matters are the world opening social and cultural experiences and the associated elaborations of interpretative frames of reference, which corporeal mobility sometimes generates. Such experiences together with other factors are constitutive of self-transformative cosmopolitan trajectories, as we discussed in Chapter 2. At the same time, the cliché association, or conflation, of cosmopolitanism with mobile life paths must be contested. Simply put, many cosmopolitans are not very mobile, as argued in accounts of "rooted cosmopolitanism" (e.g. Cheah and Robbins, 1998) and "vernacular cosmopolitanism" (Nava, 2002) , and many mobile groups do not express much of a cosmopolitan ethos, but move either out of practical necessity, for mere individual pleasure, or within and through securitized and segregated "non-place" corridors (Hannerz, 1990; Augé, 1995 Calhoun, 2003a , 2003b O'Reilly, 2007; Jansson, 2011) . One aspect of the cosmopolitanism-mobility nexus, which is often overlooked in academic debates, however, is social temporality, related to individual and shared life biographies. Individuals and groups are often categorized in a static manner, invoking a division between "more or less" cosmopolitan/mobile groups. Similarly, sociological discussions of nomadism, liquidity and "mobile lives" (e.g. Bauman, 2000; Urry, 2007; Elliot and Urry, 2011) implicitly refer to particular life phases. Relatively little attention has been paid to why people may actually stop being (globally) mobile and how such changes relate to the cosmopolitan ethos. Cosmopolitanism is certainly not an entirely stable disposition either. It is structurally embedded and situated in particular time-space contexts, and its general strength and nuances may shift through the life course of individuals and groups.
Therefore, we find it important to elaborate a time-sensitive perspective on the relationship between (im)mobilities and cosmopolitanism. The discussions in this chapter are informed by Giddens' (1990) notion of re-embedding. Time is understood here in a social and existential sense, taking into account the interplay between individual/collective agency pertaining to the life course (Giralt and Bailey, 2010) and structural transformations affecting the life conditions of individuals and groups. As Giddens (1990) argues, whereas modern life in general, and mobile lives in particular, are increasingly sustained through processes of social disembedding, making the individual less tied to particular places and resources, this development is not one directional, but may fluctuate via re-embedding processes throughout the life course. Studying re-embedding processes means that we can critically discuss how different approaches to home and the world are colliding, negotiated and fading into one another in different ways during different stages of life.
We develop this perspective in dialogue with results from a qualitative case study of internationally mobile class fractions, understood as cosmopolitan subjects who have settled down in the Swedish countryside. The study, which is also inspired by Bude and Dürrschmidt's (2010) arguments contra "flow speak", looks at both return migration to familiar environments ("homecomers") and gentrifying counter-urbanization ("settlers"), the setting up of
